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 Aafw. It we take the whole Body imGrofs of meer 


he Athenian. 


Guekoap, October 18.. 1692. Licens’d, E£. B. 


Ow came Thoughts firft into the Minds Mankind, we think this Image muft be granted more 
of men ? lively and glorious ia Angels than der, we being made 
Anjw. The Queftion appearsfome- a little Jower.than the Angels ; thus their Unity tein’ 
ching puzling at firft; but om a little clofer Examinat- perfect, excluding all Compolition of Matier and Form, 
on, all this dificulry vanifhes ——— Thoughts indeed did they muit know infinitely more than we,vhaviag-the 
come into the minds of men from without, but advantage of Age, and all our Experiences, befides what 
very fame time we fuppole a Mind, we fuppole they may have themfelves.——— And indeed the Inven- 
ht: for whether we make the Effence of.Spirzt or tion of fome very ufefiil Arts has appeéar’d fo range 
ind to confilt in AGivity, or cogitabilityy (ifwe may and unaccountable, that it would tempt a Mati to think 
lave Jeave to coyn the Word) ‘twill recurr to much they were really owing to*the impulle or Revelation 
che fame thing ; if Mind is a knowing, thinking, or att. of fome of thefe friendly Spirits, who may alto (as is 
inx Subjtance, ac the fame time it thinks or aéts, there till more probable ) be the Authors of thote kind ad- 
's Toouzht, which is nothing elfe than che aéfion of the Monitions, which*have been oftea uadoubtedly given 
Mind, and which it muft exert whenever it has aéfaal to the World by Prodigies and Signs iu. the Heavens of 
ete. . future Contingencies, and approaching Judgments,. that 
Quelt. 2. What is the Similicude of Ged in Man, or Mankind may avoid ’em, and “attone*God's Anget by 
whether it conliils in the rasional faculty ? Repentance. And thofe who this kuow Truth mult Jove 
Anlw. In tome of our former Mercuries concerning 1¢; thofe whoare fo wife, muft be proportiofably Good 
the Svul of Mia, we have declar’d .we take this Simili- themfelves, and Jove Good in others, communicated 
tude to conlitt in kewinz, willing, judging, which are Or Original, having no oppofite Principle, and bein 
all Aéts o! Reafon. Shou’d we be more Metaphyfical, alfo, as fomenot improbably conjedturéd, now confirm’ 
we might tali in with feveral pretty Notions on this ™ Goodnefs by our Saviour, who was the Head of Ane 
Head. Every ce ivative Being has fome marks or Sig- gels as well as Men, thd he did not indeed take their 
natures ofthe Art anfcendental Original, Man hasthefe ° Natare upon himvas he did ours; which. leads to a re- 
more deeply ana legibly impriiced than any other vifi- Grittion we inferted at the beginning of this Aniwer, 
ble Creziure, and feems to partake more largely of Ex- wherein we afiert that Gods Image is more lively in 
tity and is Properties, than any thing befides in this ageés than in mer Man; for if we confider the 5¢- 
material World, which might bemade appear inthethree %ySe97os, God-man, the Min Fefus Chrift, we fhall find 
Prone ries of Being, Unity Truch and Goadaels, As to this Image {till infinitely more luminous’ and glorious 
Jini. fhowd we embrace the Platonical Notion, that in him chamin the higheft, Angel in Heaven, beirig: in- 
ce Mind isthe Man, ’twere eafieto prove Maz amore deed, asthe Holy Scriptures moft majeftically detcribe 
dimple Being than any other Inhabitants of this World : him, the brightne{s of his Fathers Glory, andthe exprefs 
‘lowever thus far ‘tis certain, that what. is the’ Nobleft Image of his Perjon; and as in the other famous place, 
part In him, namely his Soul, 1S fimple and uncom- *he firft-born of every Creature, Angels, and Principalities 
pounded, 7: ieaft with any other Compofition than that and Powers being made {ubjett unto bim. This will be ea~ 
of Effence and Exiftene 3 whereas that which is the prin-  fily granted as to Knowledge, Goodne{s, Power, or any 0- 
ciple of Aétion in Beafts, is in our Opinions wholly ma- ther Divine Attributes, one only excepted, which may 
terial, (thd fome of our Society are of other, Senti- admit fome difpute, and chat is Simplicity, Indivifibili- 
ments, ) both Matter and Form are compounded in a ‘Y, or Unity: for  arenot»the Angels, may it be faid, 
Beaft, the Matter only in a Man. Then for Truth, ob- more fimple Beings, more. clofely, intimately, purely 
jective Truth, or that by which a ching is Knownto 9 than our Saviour, who is compounded, ‘nay dijcom- 
he what it reelly is, which by the belt Metaphyficians .pe/it, (to borrow a word from the Latins ) of God and 
is though: a Propriety of Eas or Being, it is very vifibly Man, and that man agen of Soul and Body: But to 
and fairly famps on mens Minds, and. is indeed the ‘this we think there's a clear and ready Anfwer. As 
principle of ail Sciewce.. Metaphyfical Good is either fo our Bleffed Saviour by the intimate Union between the 
in it felf, or co others; the firft is perfeét, either fim- Humane and Divine Nature, -had all Power both ia 
ply fo, as God only, or in its own rank or order, as Heaven and Earth, even while he was here ip ‘mortal 
Man, of a found Mina andBody. Good in relation to weaknefs, and might have ufed it when he pleas‘d, and. 
another, feems to fallin with moral Good, or at leaft fo all Grace, all Wifdom, and other Divine Perfeéti- 
moral Good may be rauk’d under that.as well as Phy- ns, having in him all the fulnefs of the Godhead bo- 
fica! or Natural; but in whatever fence we take it, dily ; if fo, then proportioaably by the fame ineffable 
Maa has the Notions of it imprinted in his Mind, he , Unioa by which he and the Fathet are one, he partakes of 
fucha Simplicity, {uch an Indivifibility, nay even Indi- 


has there inferib’d the Principles of true and falfe, and ‘uch 
whit are perhaps more neceffary.to his Happinefs, [tinéion too, as to Effence, as no” Man, no Angel ever 
tote alfo of Gaod and Evil, and in all of thefe he had, admictlng no manner of Compofition, nexher of 


sms made after the Image of God: —To which, what ™étter and aster, nor matter and Form, mor Effence and 

Exiftence, nor Aé and Power, but ever remaining, as he 
is God, one fimple, incomprehenfible, indivifiole, glorious 
Being, having alfo at once exa!ted our Nacure,and dazled 
our Reafon, by taking the. Manhood ito God; by 
which Union, not to be found ia aay Creature, he ts 
more fimple, more undivided than any other Being, fome- 
thing after the fame manner, ( for indeed both are in- 
conceivable ))as the Reafonable Souland Flefh in one 


never 
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we fhou’d alfo add, That the outward, Majeffick, Di- 
ine, God-like Form of Man may not improbably be here 
alfo hinted at, not as if God were like Man, with cor 
poreal Hands, Eyes, as a fort of foolifh Hereticks for- 
merly thought him, whofe monftrous Fancies were re- 
viv'd by Biddle in the laft Age, but that Man may be 
faid in {ome meafure, and in comparifon ofother Crea- 


tures to be like God, to have a fort of Rays or Glory 
round his Face, and ashe is Lord of the Creation, and Man, and as that Man isymore oue. than orher vifible 
has Dominion over the vifible World, therein to ex- Creatures, becaufe of his Soul, which as before, ad- 
pref’ {ome faine glimmerings of thatinfinite Muzje/ty and mits of no other Compofitioa but that of Exifence and 


Power whote Deputy he is here below. Effince. Be oe ee 
Quelt. 3. Woether the Image of God is more perfectly ex- Quetft. 4. Whether # more frie to fay, the Soul corairs 

pre(sdin Men or Angels ? the Body, or the Body the Soule 

: Anfm. We think neither of ’em, ftri@ly taken, a pro- 


a 
i 
1 
e 
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per manter of Expre ion, fince neicher does the Son! contain 


tie Body nor the Body properly {peaking conrain the Soul,if 


we take containing tor circumfcribings which implies parts 

both in the thing contain’d and contairing,nay , parts wit 6] 
pirts, Or Quaniitasive parts, which differ in place an 

fre from each ether: But here one of the Terms, name- 
ly, the Sou, can tave no fuch parts, therefore it nei- 
. ter can propet ly contain, nor be conaind, any more 

than it can be felt, or feen, or (melt, ( by. Philip Nerius $ 
. Yeave ) or as a modera Author pleafantly exprefles it, any 
more than you can have a Tard: of Thought or @ Pound 
of Rea{en. é , 

Queft. 5. How comes the Soul in its feparate ftate,. to 
know another Soul from an Angel, or the Soul of St. Peter 
from the Soul of Jadagy and wherser ton diftindtion can be 
made any other way than by fo ? ant if fo, whether Vi- 

on must not imply difference of Figure : 
Anfw. Tis ey ‘ot we know at beft of our Scuts, 
even in their prefemt State, and much leis does it appear 
what we fhall then be: However, we think the like- 
lieft way to find any thing of probability ( we hardly 
dare fay certainty in matters of lo Nice a Nature ) isto 
out our Eyes, and prefcind ox abftract, from all fenfible 
Notions of things, by which we hall, at leaft gain thus 
much, not to wander much in the wrong ways tho we 
may hardly be able to hit in the right. .We mutt then 
confider that our Eyes.are a pair of arrand Chears, and by 
our haVing receiv’d moft of our Notions from em,take the 
advantage infufferably to impole upon us as to thofe 
Objects which are“out of their Province, and not to be 
judg’d of by fenfe but reafon ; this the other fen{es re- 
monftrate againft, and fighting the fight with tts owa 
Weapons, make their Party pretty good, and never fufter 
Men to talk of {eeing a found or {melt ; whereas reajon 
being more abjtrad, deep, and farther off, the fenje at firft 
can with more eafe impofe upon it, till ic comes to re- 
fle on that advice it gives it — Thus here, let any 
Mar fet himfelf a thinking about Souls in cheir feperate 
ftate, or fo conceiv’d, at firit glance he'll hardly forbear 
thinking they are like fome glorious thing or other that 
he has feen or heard of, and perhaps ‘twill trouble him 
to think what he fhall do for want of Eyes to fee fucha 
fight after he has loft his Body — but’ if he'd agen cen- 
fider, that ev'n in fenfible Objeéts there are feveral 
ways of Perception befides fight, that Angels now cer- 
tainly have Perception and Knowledge of what is done 
by Corporeal Agents, which yet have no Eyes nor Earsto 
do it, that we our felves have now a different Perception 
from thofe, we have by our outward Sences ( and the in- 
ternal too, if fuch there be ) which we call reafon, and that 
this Reafon is the judge of all outward Perceptions ; we 
fhall from all this conclude, that either will make 
other Senfes which we are not now aware of, by which in 
a feparate State we fhall difcern what is neceflary for 
us, or elfe that by reafon improv’d or exalted, we fhall 
be copes of judging what is fpiritual and reafonable, 
tho’ the manner we cau’t know ‘till we are 42 Spirit. 

Queft. 6. Gentlemen, I would defire you to. inform me 
which way Cain went into the Land of Nod, whether by 
Sea or Land, and who it was be took to Wife ? 

Anfw. The Circumitances of the Hiftory refolves any 
that will compare them ; that Ver. 3. in Procefs of time, 
or 130 Years after the Creation, Cain committed this firft 
Breach in Natural Religion, to kill his Brother Abel at 


that Publick Sacrifice upon their feventh day ; and be- , 


caufe God manifefted his Pleafure or Difpleafure by Voice 
or otherways,”@’c. to fhew his acceptance, therefore it 
was called the Prefence of the Lord, and becaufe thefe 
two Brothers were the Heads of the two Lines, the one 
famous for Good, .the other infamous for Bad, therefore 
all the Numerous Progeny of Adam and Eve, multiplied 
within that 130 Years, are omitted, and God defignin 

all fhould come from one Blood, ‘it’s not to be believed 
Eve.was to be Barren al] that Procefs of Time, but as 
the Families increafed, they left Adam, Cain and Abel, 
with others, and Travelled towards the Eaft pare of 
the Garden, and Collem’d a Place which they called 
Ned, or the Land or Settlement-of the Travellers or Wan- 
derers, and held Correfpendence with 4dam and 
them Families, and hither Cain fled for Sanctuary af- 
ser his Fratricide, and by land and croffing finall Ri- 


vers he arrived there, and married a Nedditif Woman 
among thefe his: Relations, and there by their afiiitamce 
he built, and learned them the Ast cf Fortification. 

Quieft. 7.. Ie being 4 Common Opinion that man corfijis 
only phiws parts, Viz. 4 Soul and Body, ard finding that 
Dr. Fammondin bis Practica] Catechifm, is of Opinicn, 
that Man confifts’ of three parts, a Body, a living Scud, and 
an immortal Spirit, which to prove be wfes 1 hel. 5.23, 
Now I defire toknow your Opinion, whether the Scul and 
Spirit are one, or how diverfifyed? and if ihe Scul be the 
move ignoble, what becomes of it at death ? 


Anjw. We have already in our former Papers aiTere. 
ed a Manto be made of Body, Soul and Spirit, from the 
aforefaid Text, where St. Paul prays that 1/0.» whole 


Man, Body, Soul, and Spirit, may be, Sec. As for te diffe. 
rence of the Soul and Body, ( tl.o’ they are generally ta- 
ken for the fame ) the Spirit is that immortal! fubftance 
which is commonly taken for the Soul ; and this agrees 


with our Saviour’s recommendation of his Spirit into 
his Fathers hands, when he dy'd upon the C: sa] 

after him St. Stephen, when he was fton’d. By tiie Soul 
we mean no more than the Animal Life, and hence it s 
thac we fay thac Beafts and Vegetables have Souls, thac 
is, have lives, or live after their proper Nature: As to 


what becomes of the Humane Sou! when a Mandyes, we 
believe the fame that fome ofthe Poets did, Tex, 
nefcit in Auras, it Vanifhes into Air; or perhaps as Solo- 
mon {peaks of the Soul of a Beaft, it goes downward, mean- 
ingto the Earth; that ehis middle Principle or Soul of 
Man is common with that of Beafts, may very tairly be 
gathered from the Experiments that have been made of 
transfufion of the Blood of Brutes into Men, which have 
done very well after, whén as their own was betore that 
drain’d out, or no longer able co entertain Jife by reafon 
of indifpofition and difte:npers, and the Scripture cxprefly 
calls the Blood of Beafts their life, but their life being 
transfus‘d into Man, and he living by that makes good 
what we have {aid above,and perhaps wou'd evince more 
to the fame’ effeét. 
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Anbertifements. 


CP TL'AL not out by the Way : Or, a Perfwafion to a 
Friendly Correfpondence between the Confor- 
mifts and Nonconformifts, in a Funeral Dilcourfe on 
Gen. 45.24. Occafioned by the Defire of Mr. Anzhony 
Punwell, in his laft Will. By Tinwthy Rogers, M. A, 


Ce A Mourning Ring in Memory of ycur Departed 

A. Friend, containing, The Houle of Wcepfng ; 
The Sick-man’s Paffing-Bell ; The Author's Tears, or 
Meditations on his own Sieknefs, Death and Funeral ; 
The Hiftory of thofe that have dyed tuddenly. Obfer- 
vations on the Bills of Mortality: With a comprehen- 
five Difcourfe of Monuments, Epitaphs, and other Fy- 
neral Honours. The Second Edition. 


i A Praétical Difcourfe on the late Earthquakes, with 
an Hiftorical Accougt of Prodigies and theic 


Various Effeéts. By a Reverend Divine. 


O% "EHe Life and Funeral Sermon of the Reverend Mr. 
Thomas Brand, by Dr. Annefley. 


All four Printed for Fobn Dunton at the Raven 
in the Poulzrey. 


1 52 Grays-Inn-lanein Plow-yard, the third Door , jives Dr. 

Thomas Kirlews, a Collegiate Phyfician, and Sworn Phy- 
fician in Ordinary to King Charles the Secon+, until his death ; 
who with a Drink and Pill (hindring no Bulinefs ) undertakes 
to Cure. any Ulcers, Sores, Swellings in the Nole, Face. or other 
parts ; Scabs, Itch, Scurfs, Leprofies, and Veneria! Difcale expecting 
nothing until the Curebe finifhed: Of the Jaft he hath cured many 
hundreds in this City, many of them after fluxine, which carries the 
evil from the Lower Parts to the Head, and fo defiroy 5 roa,” The 
Drink is 3 s. the Geert the Pill 1 s. a Box, with Dire@ions - a bete 
ter Purger than which was never given, for they cleanic the Body of 
all Impurities, which are the canfes of Dropfies, Gouts Scurvies, 
Stone or Gravel, Pains in the Head, and other parts With another 
Drink at 1s. 6 d.a Quart. He cures all Fevers and hoy riftempers 
without Bleeding, except in few Rodies. He gives his Opinion to 
all that writes or comes for nothing, 
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LOND ON, Printed for Foun Wunton at the Raven in the Porltrey, 1692. 
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